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WEBER ON THE ESOHATOLOGT OF THE TALMUD.* 

By Pbof. Geoege B. Stevens, D. D., 

Tale tTnlversity, New Haven, Conn. 



I. THE COMPLETION OF THE USIDIVIDUAL. 

a. DEATH AND THE STATE OF THE DEAD. 

Death comes to the wicked as the penalty of sin ; in the case of the righteous, 
it comes, in God's plan, when his life is complete, his sins all atoned for and his 
soul ready for its reward. As the owner of a fig-tree knows when the figs are 
ripe for the harvest, so the Holy One knows when to gather the souls of the 
righteous to Himself. The wicked are caught away by the Angel of Death, but 
the righteous are removed by the kiss of God. So died the patriarchs. 

The soul departs reluctantly from the body except in the case of those who 
are removed by the kiss of God. Respecting the place of departed souls, the 
representations lack deflniteness and vary greatly in details. All souls, at death, 
go to Sheol ; those of the righteous at length find rest and peace ; those of the 
wicked wander aimlessly and find no resting-place. Even the souls of the good 
long, for a time, for the bodies left behind and frequently return to the grave 
where they lie, but, at length, they ascend direct to God, and dwell among the 
heavenly hosts near His throne. The souls of the wicked continue to wander in 
Sheol, and to hover about the body until it is consumed and finally find their 
dwelling-place in Sheol, or, according to others, in hell. A class of those who 
are " undetermined " at death is recognized, whose fortunes and final fate are 
not followed beyond their descent direct to Sheol. 

Two classes of angels— composed of three groups each— go forth from the 
throne of God to meet the souls of the dying. " When a righteous man dies three 
bands of angels go forth to meet him with the greeting of peace. When a wicked 
man dies, three bands go forth and announce to him that there is no peace for 
him and that he must go to the place of the uncircumcised." 

Great significance attaches to the time of death. To die at the beginning of 
the day of atonement or Sabbath is auspicious; at the close, ominous. The 
attending circumstances and location of the disease are also significant; a red 
face, an upturned countenance, a disease of the lower parts of the body are good 
signs ; a pale countenance, to die amid the weeping of friends or with the face 
turned toward the wall are evil omens. 

To the body there remains, for a time, a partial consciousness after death. 
The bodies of the righteous and of the intermediate class— the morally "undeter- 
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mined " — rest in peace ; those of the wicked find no peace. They quickly dis- 
solve, while the bodies of the good last until " an hour before the resurrection." 

The dead lead a shadowy existence but can communicate with each other 
and even with the living. " The connection of the soul with the body and this 
earthly mode of existence is more highly prized and more strongly held in the con- 
sciousness of Judaism, than the hope of a union of the soul with God. Even the 
souls of the righteous depart only gradually from the body ; those of others are 
ever seeking it again. In this is reflected the uncertainty of salvation after 
death. He who is not certain of heaven, holds fast to the earth. Entrance into 
heaven is certain but for few. The majority are not yet ripe for heaven at their 
death, and yet they are not absolutely excluded from it. Hence we are referred 
to an intermediate state, a stage between death and eternal life which ministers 
to the final completion." 

&. THE SOJOURN OF SOULS IN SHEOL. 

Only the righteous go direct at death to God in heaven. The late Jewish 
theology divides Sheol into two parts (Gehinnom and the lower paradise), or even 
into seven. The Talmud does not distinguish Sheol from Gehinnom. Hence 
between Sheol and Paradise lies an impassable gulf. The older representation 
knows only Gehinnom for the wicked and the garden of Eden for the good. In the 
Mediaeval theology the separation is but by a wall, and hell is a fore-court through 
which even the righteous must pass in entering Paradise. 

The name Gehinnom, according to Kimchi, is derived from the valley of Hin- 
nom, near Jerusalem, where refuse was thrown and where fires were kept burn- 
ing. The fires of Gehinnom either purify or destroy, — the former in the case of 
Israelites, the latter in the case of the heathen. Eor the circumcised, Gehinnom 
is purgatorial. No true Israelite shall finally fail of salvation. Many, however, 
enter into life and peace only after long and severe suffering. Among these are 
mentioned, those who perished in the wilderness, Korah's company, Esau and 
Manasseh who, it is said, secretly secured entrance into heaven, contrary to the 
command of the angels, through a hole or breach. This is a mode of expressing 
the thought that he entered, not as a just man at death, but only after the full 
endurance of the pains of hell. These pains are represented as fire which con- 
tinues to torment the guilty for varying periods. The duration is usually set at 
six months or a year. Intercession of the righteous for the wicked is recognized. 
The award of rewards and penalties is adjusted to the relative proportion of 
obedience and transgression of the law. Where transgressions preponderate, they 
must be duly atoned for by suflEering. 

C. THE LOT OF THE BLESSED IN PARADISE. 

The joys of Paradise are the reward of the righteous for his obedience. Here 
his salvation becomes complete. Paradise is described by many sensuous represen- 
tations. It has seven names, one of which is "bundle of lives" (1 Sam. 25:29), 
because there the good are united. In Paradise God takes men into fellowship 
with Him and they devote themselves to His praise. They see His face and are 
nearer to Him than the angels. God mingles in their joys, even leading them in 
the dance. 

The glory of Paradise is painted in glowing colors. It has two portals over 
which stand sixty myriads of holy angels. They welcome the righteous, placing 
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upon him shining robes, crowns and pearls. They lead him to places made beau- 
tiful by brooks and flowers. To each is given a tent according to the degree of 
his glory. For each there flow four streams, one of milk, one of wine, one of 
balsam, and one of honey. Over each tent winds a golden grape-vine covered 
with pearls. Under each tent stands a table filled with precious stones. Sixty 
angels bid each just one enjoy what Paradise aifords. 

There are all manner of fruit-bearing trees — 800,000 in number — growing in 
Paradise, and in every part sing myriads of sweet- voiced angels. In the midst is 
the tree of life whose branches cover all the place. Many other details are added. 
The description is of scenes of luxury and sensuous beauty. There are degrees 
of glory proportioned to the worthiness of the righteous. In one place seven 
orders of the just are named. The first includes those who have seen the Shechi- 
nah. Of them is the saying true : The just shall see His face. 

The dimensions of Paradise are carefully calculated. It would appear from 
one of these computations that Paradise is sixty times as large as the world, and 
that the world is but as a pot-lid in size when compared with the extent of hell. 
So far as the inner relations between Paradise and hell are concerned, it is said 
"the tears of the righteous cool the pains of hell, and that the inhabitants of the 
latter region unite with those of Paradise in common praise to God. Both worlds 
are, therefore, in spite of their opposition, in relation to each other until, at 
length, the final separation occurs." 
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In complying with the editor's request to prepare a series of word-studies for 
The Old Testament Student, it may not be out of place to indicate at the 
outset the ground which they are intended to cover. As it has been planned that 
they shall extend through the ten numbers of the current year, it has been deemed 
best to gather certain prominent words of kindred meaning into groups, and to 
consider, as far as possible, one group in each successive issue. The following 
arrangement has been adopted, not as ideally perfect, but as perhaps the most 
feasible under the circumstances : — 1. Man and Woman ; 2. Constituent parts of 
Man; 3. Moral Good; 4. Moral Evil; 5. Divine Law; 6. Theocratic Function- 
aries; 7. Sacrifice and Worship ; 8. Idols and Images ; 9. Supernatural Created 
Beings ; 10. Time and Eternity. There are, of course, hundreds of words pro- 
foundly interesting, whether considered in themselves or in their relations, which 
are excluded by this plan. Nevertheless, in the selection made necessary by the 
limits of the discussion, it is hoped that there will be occasion for a consider- 
ation of not a few of the most important words in the language. Lack of 
space, furthermore, forbids the adequate discussion of many words that must here 
be dismissed in a few sentences. 



Hebrew is singularly rich in words which stand for the concept Man. While 



